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Public Event in Dutch, Cﬂmmnm::amm-ufmscamh fndmgs to a large puhhl. Con verswn aﬂd nme
12 and 13 June T ; '. . e
Keynote lectures by Matthew Engelke (London Schcml of Economics and :

Political Science), Lewis Rambo (San Francisco Theological SLm:snary], S:mcm
Cut:man (University of Sussex, to be confirmed) e

- Presentation of findings research programme Conversion Carcers and Culture
- Politics in Pentecostalism directed by André Droogers and funded by NWO's i
{!'nlcﬂﬂ:rl&ndi Organisation for Scientific Research) program “The I-'uhms txfﬂw -
Religious Past™ and by the Vrije Universiteit. Henri Gooren studied conversion to
various (Neo-)Pentecostal churches and to the Catholic Charismatic Renswal Bt
Nicaragua, Ikuyva Noguchi looked into the transnational and local dg,marﬁﬁ:s;uf the
South-Korean Full Gospel Tokyo Church in Japan, Linda van de Kamp ﬁi.mh‘u:lﬂw
-eubre politics of Brazilian Pentecostal Churches in Mozambique m:ietmlly wnh
regard to marriage, family and pcﬁnnhmd the work of Miranda Klaver i‘-aa:n,
experiences of conversion in the conversion narratives of Dutch P‘entmmak%mi; e
Evangelicals, and Regien Smit works on migrant Pentecostal churches inthe - -
Metherlands studying a Brazilian and a an:gmm-.ﬂ.ngniaﬁ Fentenusﬂ@ E!aufi;h.; e
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The conference seeks to explore new directions for the study of conversion looking
 specifieally to Pentecostalism. The need for new directions emerged out of the work of
" the research program Conversion Careers and Cultire Politics in Global

- Pentecostalism at the VU Uuwersﬂjf in Am‘sterdm In thls program aIl rescarchers

churcht.s a]i over the world,

In tlns nonferenne we seek to bring together different perspectives of local settings
in the global encounter between Pentecostalisms and cultures (for exam;tie culture
as modernity; culture as neo-liberalism, culture as individualism and culture as
migration). In considering our specific cases, our aim is to discuss how conversion
~and the construction of time work together in a mutually constitutive dynamic.
~ Thinking of recent debates on conversion as change or as continuity (Cannell
| 2005, Enagelke 2004, Robbins 2007) we propose conversion to he: *a ]]fﬁl@ng
experience beyond the important notions of rupture and radical nlm‘lgz: ‘while
acknowledging them to be important elements in conversion stories and
experiences. It is the continuous a‘pp&a.l. to change and the recurrent wgnuaman of
the present, past and future in conversion processes we want (o siress. in order 1o
move away from time-restrained models. In that sense conversion is not only a

in a world where people seem to be captured by culture and identity politics of

flows and closures (Antze and Lambek 1996 and Meyer & Geschiere 1999). It is
s tlni:-ugll conversion that converts and converlers understand culiure and personal
~ Tives. In all the Pentecostalisms we study, conversion and the making of fime and
.~ its various temporalities are reciprocally implicated. ‘i:ﬁm md mﬁﬂm
.Wh!Lh we feel, demand constructive scholarly emmm iz :

,,Imfm. we pi‘tl'pi}ﬁﬁ to consider the dyna:mc from m:.ﬁuplp pqrspncitvﬂs -

%

shape their life ﬂajacmma“ In addressing lhﬂ concept of ‘live’, we focus
on conversion as continuously experienced int the 'here and now’. What
 does this mean for the aspect of continuity and change in processes of
- conversion? How are the pailtm of memory in the specific context of the
- society (post-colonial, post- war, of post-modern), of the convert’s life and
of the converters connected wconvwcn?Wbarﬁ the view about one’s
_present and*fum:a life? Does conversion also have a social agenda? If the
"mle of cmwmnn is mmmmusl} mexpmeamd what does this mean
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- lifelong but also a continuously 'live” experience, ie. “in the here and now’. We. i
* believe that perceptions of time in Pentecostal practices are a powerful imwnw-ﬁ{

i ::.Br emphasizing the mutually constitutive rtla.tmqslup bctw:x:n r:om.rq:smn arud*.-ff
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for the signification and impact of - mvmm& &né ﬁn’ its a:m!:,rm-&l-
strength as a concept?

2] We also want o consider ﬁm Elﬁbo&mmui\af lcmptﬁ‘aﬂt[ﬁs in the pmmss

of conversion. How is the lﬁd}! an mpm,am medium fm: conversion? In

“ouihich ways converts use their 'EB qnpcnmce:‘w express and to

internalize conversion? And ‘what about the connection of the person’s

e conversion and the [.'K:rhltlﬂl'l ilx‘;ﬂle wﬂﬂd m:r tlm« mtéi'gf the hndy in

p-:mtmmng oneself T iR :
How much is the Pﬁﬂﬁﬂsﬁ?mﬁﬁr@i&m to nq;}-hbe:mlmn and n mudmﬁ
consumerism, ﬂm in tmns of béhaa.rm of lbb W" {Wﬂgr 1958..

.. Campbeli 19‘3’;‘} :
© 3) We further su

gﬁtmﬂn&h&gm refaﬁmlshﬂl' bﬂm l;ime m; qpmm
. conversion. What locations do implicate mmm&wrmgqn the
. eyes of the converts? How do certain spaces of life mda:f‘ancu:tg become
danmmus anﬁi’fdrﬁlmhn or permissible? Eu,;:rlm ways do I*onfgonala!s
use ]mbfnc space? How do converts: : Pentecosialism as a space]
~ Hem we want o link our thoughts with the diseussion on religious

rm I the hbliﬁ#pt of the milgmuxf market adequate to understand the

relationships between converts and réh%;zl s groups? Would the notion of
ialnred ﬂﬂﬁﬁl’ paca ive us more hold f.d‘ thp Ways CONVETts MoV
: ‘Conferences, conceris, healing rooms, praye
"ﬁmhﬂﬂﬁ'ﬁ“&mﬁc music and books are all part of what we couls
<#§113M‘Pﬁmm1 space. This space can be virtual as well, How de
- converts move in this space and how are differences addressed? What ar

- boundaries and flows in global Fer ism? What do African, Asian
i  American and European E’em@mm hmﬁc in common? What ar

tﬁé main dtffemm ljetw:.én ﬁm’f
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